Fighting Dependency Among

“the Aucas”
An Interview with Steve Saint

Over forty years ago in 1956, Nate
Saint, father of Seve Saint, and four
other young missionaries (Jim Elliott,
Pete Fleming, Ed McCulley, and
Roger Youderian) were speared to
death while trying to reach the
“ Auca’ Indians (more properly called
Huaorani) in the Amazon jungles of
Ecuador. Thistragedy has been com-
pounded by the misguided efforts of
some missionaries who have kept the
Huaorani dependent on outsiders.
Today, Steve Saint is helping the
Huaorani to break free from this sti-
fling dependency and to find their way
to survival in a very strange world. |
talked with Steve recently about their
struggles and plans for the future.

Rick Wood

MF: When did you first realize
that there was a problem with de-
pendency that was being created by
mission agencies bringing the
Gospd to the Huaor ani?

Steve: It was a growing awareness,
but it realy hit mein 1995 when we
went to live with the Huaorani. It be-
came reality in a new way, because
then we were living with them and we
felt it too. After being a businessman
for years and used to being indepen-
dent, to suddenly need other people to
the point where they realized too that
we were depending on them was very
uncomfortable.

After Aunt Rachel died in 1994,
the Huaorani asked me to bring my
family and come live with them. | real-
ized the dependency problem even
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then. That was one of the main reasons
why | didn’t want to go. | could see
how many people had been paying at-
tention to them because of “The Auca
Story.” In spite of this, | think their ex-
perience with dependency isfairly typ-
ical of other peoples which makes
them agood case study.

MF: What wasit that helped you
seethat these people had become de-
pendent?

Steve: What struck me was when |
asked the people why they wanted me
to come. They named three things.
First they said, “Help us get medi-
cine.” | responded, “thereis a hospital
and you can go there to get medicine.
They said, “Yes, but how do we get
there? And when our people get there,
they can take care of the body, but no-
body can explain to them God’ s trail.
But if we take care of them here, we
can teach our people how to follow
God'strail.” They wanted to use medi-
cine as ameans to evangelize. That's

| would have to say that
their need for protection
from the overbearing,
over-indulging outside
Christian community, was
as great a need for
protection as anything
else.
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where mission medicine started out,
not as an end in itself, but as a means.

Their second request was, “Help
teach us.” Aswe got down there, we
learned that they wanted me to teach
them how to deal with the outside
world, because they trusted me. They
realized that they needed to know how
things work in the outside world so
they could deal with outsiders without
always being taken advantage of. And
that led into their third request.

They said, “Help protect us.” |
thought they were needing protection
mostly from insensitive government
agencies and oil companies who were
exploiting their land. Thisis painful
and hard to say, because there are
many people who have committed
years of their livesto helping the
Huaorani, but their need for protection
from the overbearing, over-indulging
outside Christian community was as
great aneed for protection as anything
else. Thisisfrom the standpoint of the
Huaorani believers.

MF: In arecent articlein
Christianity Today, you mentioned
that the Huaorani Church you en-
countered in the 1990s was less
functional than the oneyou saw in
the early 1960s. What led you to this
conclusion?

Steve: Let me give you a couple of
illustrations of what brought me to
that conclusion. About three years af-
ter Aunt Rachel started living with the
Huaorani, before the very first Gospel
of Mark was presented to them, | re-
member the Huaorani leaving the
church services and talking to each
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other about what Aunt Rachel and her
friend, Dayuma, had taught them of
God's Word.

Shortly after that, Inewa, afriend
that | was baptized with in Huao terri-
tory by some of the Huao elders, went
with acouple of hisfriendsto kill a
witchdoctor who they thought had put
acurse on somebody. When they got
there, the witchdoctor wasn’t around
so they speared his son. The son
begged them to call the Mission
Aviation Fellowship plane to take him
to adoctor, but they just left him to
die

Then the elders, or the more mature
believers, got together to discuss what
they should do. But they just couldn’t
decide. One of the men who had sons
that had gone with Inewa said, “We' ve
got to go kill them, because if we
don't, then thisthing will spread, and
even the believers will start living bad-
ly.” Somebody else said, “No, we
can't kill them because God's
Carvings say we shouldn’'t kill. We've
|eft that behind. We can’t start all that
again.” Finally, their decision wasto
pray and ask God to discipline them.

A couple of days after they began
to pray, Inewadied under very myster-
ious circumstances. He was afraid to
come back to the village so heand a
couple of friends stayed over on the
Curaray River, where Dad and his
friends were killed. That night as they
were cooking their evening meal,
Inewawho was up on abank over the
river, jumped backwards down onto
the beach, right by the river. The other
kids thought he was just toying with
them but when he didn’t come back up
the bank, they went down and discov-
ered Inewain the process of having a
seizure. He was foaming at the mouth
and died later.

When Aunt Rachel found out about
it, she called the symptomsin to the
doctor at the hospital. She wasworried
that this might be the beginning of
some kind of epidemic. But the symp-
toms didn't fit anything and nobody
else got sick. For the Huaorani elders,
they had their answer. God had disci-

plined Inewa. And it brought the fear
of God on people, both believers and
non-believers. Now that’s the kind of
thing that | saw when | was an early
teenager.

When | went down in my mid-
forties, thirty years later, | checked
around to see what was going on.
When the Huaorani would say, “Help
usdo this.” | would ask, “What are
you doing about it?’ But they weren't
doing anything. They had become
spectators. | realized that instead of
having Bible conferences, where the
ones who knew the Scriptures could
teach others, they were just waiting be-
cause every oncein awhile, whenever
they felt likeiit, outsiders would come
in and hold a conference. The outsid-
erswould bring rice and sugar, and it
would be a big festive occasion. But
the Huaorani couldn’t afford rice and
they couldn’t get sugar, so they fig-
ured thisis something that the outsid-
ers do. So they never have aBible con-
ference of their own.

A work team came down and built
them a nice church (by Huaorani stan-
dards) in the village where Aunt
Rachel lived, with concrete posts for a
foundation, a board floor and walls
with atin roof. From the time that they
built that—probably nineteen years
ago—the Huaorani, to my knowledge,
have never built another building to be
used for a place of worship. When |
asked them why, they said, “ Oh, the
outsiders build churches.” And | said,
“But, in Tiwaeno you built the
church?’ They replied, “But we can
only build like the ancient ones did,”
meaning with thatch. So | said, “God
would be happy with thatch. He lived
in atent with the Children of Isragl.”
That was a new thought to them. They
assumed the outsiders didn’t think
what they were doing was adequate, so
the outsiders came in and showed
them what to do. So they thought, “We
can't build like that, so we should
leave that for the outsidersto do.”

It'sthat kind of thing. They were
not intentionally creating dependency,
but people come in with good inten-
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tions to do things, not understanding
the context in which they’re doing
them. This undermines the churches
and the initiative of the people.

MF: What other examples can
you give us where well-meaning mis-
sionaries have created dependency
among the Huaor ani?

Steve: There was one situation in
Nemonpade (??), where the Huaorani
built a geographically centrally located
little center with an airstrip so they
could build aclinic. We are working
towards getting a radio station there so
they can broadcast in the Huao lan-
guage. They have no mail service, no

When the Huaorani would
say, “Help us do this.” |
would ask, “What are you
doing about it?” But they
weren’t doing anything.
They had become
spectators.

regular courier or message service, and
thereis no broadcasting in their lan-
guage. In building thislittle center
they were concerned about educating
their children. The education is domi-
nated by temporary teachers who come
in from the outside. Most of them are
non-believers who look down on the
Huaorani. They don’t know the Huao
culture or the Huao language. They
come in to do a couple years of rura
practice to get their credentials and
then they teach outside.

The Huaorani said, “If we are going
to do these things, we need to have our
children taught by Huaoranis. How can
wedo that?’ | said, “If you're going
to control the education, the first thing
isto build a school and support it your-
self.” They had no economy, but they
replied, “You tell us how we can make
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money and we will work. We'll doit.
We had the school up and running
with Huao teachers. They started do-
ing tours as the way to support things
like this.

Oneday | wasout at the airstrip
when | saw ayoung outsider who
works under the auspices of aNorth
American missionary. | was surprised
to see him, because | had no idea that
he was going to be in our area. He
jumped on an MAF plane that had just
brought in some folks and took off.

| asked the Huaorani, “What was
he doing here?’ They said, “Oh, he
came by trail and went into school and
was getting the kids to write a message
on apiece of paper.” | said, “But class
wasin session.” They said, “Yes.” But
he just came in and stopped school and
said to the kids who were signed up
with a child sponsorship program,“All
of you kids that are signed up, you
have to copy this message.” He went
to the blackboard, erased what the
teacher had written, wrote the message
and said, “Okay, copy this quickly, be-
cause the airplaneis coming.” The
kidsthat didn’t belong felt left out.
There' s no distinction in the economic
background or ability of the parents of
these kids. Some were signed up, and
some of them were not, even though
none of them were orphans or hungry.

So the kids who were part of this
started madly trying to copy this
thank-you letter that somebody had
dictated for them on the board. They
got about two-thirds done when the
plane came and the man said, “Y ou
were too sow. You're going to have
to write it and then bring it up to
Sonyapati (??), whichisafull day’'s
walk by trail. And he ran out and got
on the plane.

By thetime | got to the Huaorani,
they were so angry, frustrated and
didn’t know what to do. Because the
kids who weren't part of this“deal,”
had it pointed out to them, “Hey, you
guys are second-class citizens. Come
Christmas you' re not going to get any
presents because you haven’t signed
up.” So | asked them what they
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thought about this and they said, “We
say itisn’t good for our children to get
things from outsiders that we, our-
selves, can't give them.” One of the
things they pointed out was, “ At
Christmas, these chosen kids will al
get anew blanket, but their parents
won't have any, and these other kids
won't have any blankets either.” They
were saying that this was going to
create jealousy.

Finally when the toys and blankets
came, they were delivered to our
house. The people said to me, “We
don’'t want them, because it will make
people angry.”

Those brand new blankets, that
they would have loved to have had,
just sat there for months. Nobody
touched them. Y ou can’t imagine the
tension of people coming into a house
seeing awhole stack of new blankets
and knowing that they’ re designated
only for certain ones. That'sthe situa-
tion that | had to live with for months,
as those blankets sat there and gath-
ered dust and mildew, They just
couldn’t think of an equitable way to
distribute them.

It got to the point where the
Huaorani finally asked thisindividual
not to come into the community. They
wanted to have and support their own
school and they didn’t want these cer-
tain kids participating in things that
created jeal ousy and animosity.

A couple of weeks later, letters
came addressed to all these kids, ask-
ing them to tell their parentsthat if
they continued to go to the Huaorani
school that they would never qualify
for scholarships, go to camp, or be
ableto leave the territory and explore
the big wide wonderful world.

Somebody was writing to the kids,
having them tell their parents that they
had to go back to the highly subsidized
and controlled schools. Can you ima-
gine?

That isjust the tip of the iceberg of
the things | saw there. | had to help
pick up the pieces and live through the
agony with them.
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MF: Aretherecertain factors
over those thirty yearsthat you can
point to that wasakey in the process
of creating dependency?

Steve: | think there are a number of
keys, not just one. It sinsidious. Look
at what has happened with the Native
Americans. If you read National
Geographic Magazine, you see exam-
ple after example of what happens
when amore advanced culture with a
superior education, technology, and ec-
onomic ability comesin contact with
another culture. In almost every case,
the advanced culture ends up dominat-
ing, because the technologically inferi-
or culture wants to emulate the more
sophisticated culture, but they don’t
have the tools that make them sophisti-
cated.

Looking at amission situationin a
frontier area, the missionaries or out-
side Christians control the communica-
tions, transportation, medicine, and the
purse strings, especiadly if there'sno
economy inside. These are the primary
elements that industrial nations are
built on. Without expertise in these ar-
€as you can imagine how afrontier
people will react. Not only isit humili-
ating for them, but they lose al moti-
vation to do anything.

That’s what has happened to the
Huaorani. They have become specta
tors because they see that these outsid-
ers can do it much better. But thelieis
that the outsiders don't do it much bet-
ter. They just have more of the toolsto
doit. But the tools are just the means.
The goal isto get the message to the
people in an understandable form. And
that’ s something that oursiders can
never do as well as the Huaorani be-
lievers.

MF: How can missionaries work-
ing with indigenous peopleslike the
Huaorani help preparethem for
contact with the outside world and
not bringin their own cultureasa
result?

Steve: Whenever missionaries
come in, the people already have
contact with the outside world. My
conclusion isthat it’simpossible, ex-
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cept in very rare cases, for anybody, to
completely strip themselves of one
culture in order to enter into another
one. Whenever anybody comesin—
mi ssionaries, anyone—a process of
changein the culture is already begun.

Looking at it redlistically, and prac-
tically, cultures are aways changing.
The question is not does it change, but
how does it change, and how fast does
it change? Even more important, who
isin charge of that change? Isit out-
siders who comes in to dominate, or is
it the people themselves?

Here, | think, it's critical that we
keep sight of what the purpose of mis-
sionsis. Missionsis not to go in and
create and control a church for other
people nor be the church for them. It's
not our job to insure that it functions.
It issimply and only to plant the
church in every people group and nur-
tureit until it is able to propogate,
govern and support itself.

When missions go beyond that,
then they are imposing themselvesin
the area of responsibility that belongs
to the indigenous people and then
everything gets out of whack.

| don't get this from books on mis-
siology, but just from the Scriptures.
In Matt. 28, one of the primary Great
Commission verses, Jesus said, “All
authority has been givento Me. You
go, therefore, and make disciples of all
nations.”

He was talking to eleven uneducat-
ed, unprepared men, sending them out
to represent Him to make disciples. He
wanted the disciplesto go out and
teach other people to follow Him on
their own and to observe all that He
had commanded them.

For the Huaorani, that means that
when they become believers, they
need to be discipled so that they can
make disciples also. But if they're not
given the chance to do that, if other
people dominate them and keep doing
the things that the Huaorani should do,
then they never grow up. It'slike
raising kids.

My oldest son, when he was fif-

teen, was working for me in the sum-
mers. He was always very compliant,
but one day | asked him to do some-
thing and he replied, “Pop, | can’t
work for you.” It was like my world
came crashing in. | thought he was be-
ing rebellious. But my wife, Ginny,
hel ped me see what was going on. She
said, “He' s maturing both physically
and emotionally. Heis not wanting to
distance himself from your love, but
just from you always calling the
shots.” Boy, what arelief it wasfor
me to realize he was just growing up.

Unfortunately, in missionsto indig-
enous peoples, when they get to that
point and begin to push—the mission-
ary, interprets this as rebellion and he
starts calling it sin. This natural re-
sponse to wanting to take over things
that the missionary has been doing
then goes underground. The next time
it surfacesit’'susually nationalistic,
political and you lose the church.

MF: What changes do you think
should be made now in order to fos-
ter a self-governing, self-supporting,
self-propagating church movement
among the Huaorani?

Steve: Let’s break those three
down. In almost every placethat |
have ever been, the easiest one for the
indigenous peoplesto get hold of isto
become self-propagating of their faith.

The self-propagating initiative took
root among the Huaorani people be-
fore any real outsider ever went in. It
started with Dayuma sharing the
Gospel with Dawawho picked it up
and she shared it with her husband.

For some peoples self-government
often comesfairly easy, if they livein
asociety where they have aform of
government. For the Huaorani, that’s
very difficult, because they’re very
egditarian. They have no system of
government at all. So, for them, one of
the major efforts of missions, besides
giving them some of thetooals, like the
Gospel, and literacy, was to teach
them to govern.

But after forty years of having the
Gospel, when | went in, they couldn’t
even identify elders, which in the New
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Testament is the fundamental structure
of the church. They don’t know how to
govern, but they certainly could have
learned something about it in forty
years. They were, however, less able
to govern themselves as believers
when | went down in the mid-90s than
they were in the early 60s when | was
there. That's atravesty.

MF: What needsto happen in
order for that situation to change?

Steve: If | said, “Y ou need to pick
elders, and you need thisthing,” then |
would be over the church again. But |
took them to Scripture. Whenever they
would ask me to say something in
church, I would ask, “Do you want to
read God's Carving here and here.
They would read it and then discussit.

| made it clear to them that | didn’t
come as amissionary. They asked me
to come down as part of the tribe. And
that' s the way they treated me. | was
dealing with men in the church who
had baptized me. These were men that
| looked up to spiritually.

So | said, “1 won't do anything for
you, but | will work under you. Y ou
tell me what to do and | will do it.”
And that was really an awkward
dance. Both sides were waiting for the
other one to lead. But as | forced my-
self not to take initiative, little by little
they began to take it. They beganto
see that they had to make decisions.
When they said, “Who should make
the decisions?’ | took them to the
Scriptures where it talks about elders,
and eldership. Then they started pick-
ing people for elders. When they
asked, “Who should be elders?’ |
again took them back to the Scriptures.
They realized, on their own, that one
of the men that they had picked to be
an elder, who isavery fervent, de-
pendable believer, wasn't qualified be-
cause he had two wives, so they dis-
missed him and identified their six
elders.

| was so excited that they had done
this. | went out to tell outsiders who
had dealings with this tribe, that this
monumental decision had been made.
They didn’t care. Not only were they
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not excited, nobody paid any attention.
In the last three yearsthat | have been
down there, | have yet to hear one per-
son—missionary or Ecuadorian believ-
er from outside—ever acknowledge
that the Huaorani have a group of eld-
ersfor their church. They never ad-
dress them or talk about them. Nobody
knows who they are. I’ve told them
and they just ignoreit. It’sunbelieva
ble!

MF: That isincredible. So the
people on the outside don’t appre-
ciate even the stepsthey do make,
not to mention encouraging them to-
war ds self-reliance?

Steve: That' s right. And then on
the self-supporting end, they have no
economy. To the best of my
knowledge, the only way that anybody
in this tribe has ever made any money
isto go work for the oil company.
They get out to the oil camps, and
there' s prostitution and other things
going on. The believersrefuse to go
and they encourage their people not to
go.

But they need money for medicine
and transportation by plane to their
clinic. They would say, “How are we
going to pay for the flight? When the
mission plane comes, it always takes
the patient out to the mission hospital,
never to our clinic.” | can understand
that. the pilots want them to get good
care. But that’s only physical
attention.

So the peoplefinaly said, “Babae,
(my nickname) we will do these
things, but you tell us how to get mon-
ey.” So | agreed to help. A friend sug-
gested that we consider doing tourism
to start an economy. | thought, “the
last thing that we need here is more
people from the outside coming in.”
But then he pointed out a couple of
things. Don't bring them into a village,
take them to some neutral place so that
they’ re not imposing on any village,
nor disrupting the school or clinic.
That made sense to me.

The Huaorani and | talked about it
and finally decided to start inviting
people to come live with them for
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short periods of time, to do a genuine
experience tour. We couldn’t think of
anything else that would work. Most,

but not all, of the groups that we have
comein are Christian groups.

With the monies that the Huaorani
have earned, they have built their own
clinic and school. They support their
teachers, buy their own medicines and
stock alittle pharmacy. They have
started trading posts for the older peo-
ple, who can come and trade artifacts,
handmade net bags, hammocks, blow-
guns, and the other things they make.
They can hand it to a Huaorani, and
they can take home medicines, batter-
ies, salt and other needed items.

With the tour money they have also
purchased and paid for their own air-
plane. It's one from kits that we heavi-
ly modified and took down in suitcas-
es and dufflebags, and built with the
Huaorani.

It was all at their initiative. That

So | said, “l won’t do
anything for you, but I will
work under you. You tell
me what to do and | will do
it.” And that was really an
awkward dance. Both sides
were waiting for the other
one to lead. But as | forced
myself not to take initiative,
little by little they began to
take it.

plane represents more money than the
tribe has ever earned in history asa
corporate group. Every time give
them the money from atour, | ask,
“What do you want to do with your
money?’ They always say, “Babae,
you take it and buy our airplane.”
Their concern isfor their people.
They’ve said to me, “We need to get
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the eldersto the villages so they can
teach in the places where there are no
believers. If they go on the trail, when
they get there, sometimes the people
don’t want to hear what we haveto
say. But if we go with the airplane,
then we can take medicine and the
dental equipment. Then they will all
see uswell. While we distribute the
medicine, and fix their teeth, we will
teach them God's Carvings.” Then
they looked kind of sheepishly and
said, “When we're fixing their teeth,
we can teach them God'’ s Carvings,
and they can’t say anything back.”
They thought that was pretty clever.

But then they asked, “How can we
do thisif we don’t have an airplane?’ |
replyed, “Mission Aviation Fellowship
fliesfor you.” But they said, “Babae,
they can only come when the weather
is good, when they don’t have other
flights to do and when we can get a
message to them by radio. That
doesn’t work.”

So they said, “Babae, you get usa
plane and we will work and then we
will fly, and we will take the medicine,
the dental equipment, the elders, and
we will teach the people God's
Carvings ourselves.

The Huaorani have realized that
they need the tools that the missionar-
ies have in order to take over from
where they left off in reaching their
people.

Don’'t misunderstand, they appre-
ciate what the missionaries have done.
But their primary concernisin reach-
ing their young people.

The believers know that the new
generation within the tribe has little in-
terest in spiritual things. They’re con-
sumed with posturing and are extreme-
ly materialistic. The believersrealized
that the Quawiti?? (missionaries)
aren’t doing anything about it. So they
asked meto come. And | said, “The
Quawiti?? aren’t the people that God
has called to reach these people. It's
you.” And | took them to the
Scriptures and showed them, “Thisis
your Jerusalem, and the priority is,
firstin Jerusalem.” They said, “Yes.
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We will do it with the tools you helped
us get.”

MF: That wasmy next ques-
tion. How do you reach the next gen-
eration? You're acting asthe cata-
lyst for their thinking rather than
imposing anything on them.

Steve: I'm suretrying and | think
it'sworking. In an uncanny way, | see
the Holy Spirit working through the
tourism.

Asthe people from the outside
have comein, they’'re not interested in
seeing the Huaorani young people
standing around to show off their fake
Nike tennis shoes. What they’re inter-
ested in is how the Huaorani used to
live, but it’s only the old people who
can show them that. The old people
are the ones who know how to hunt
with blowguns and spears, track ani-
mals, spear fish, climb trees with
climbing vines, and all those things.
That' s what impresses the outsiders.

This has raised the value of the old
waysin the eyes of the young people,
opening away for the elders to share
the Gospel with the next generation.

MF: In what other ways are you
trying to help the Huaorani and oth-
er indigenous peoplesto reach their
own people?

Steve: | haverealized that it isn't
enough just to point out the problems.
| needed to be part of the solution. So
after praying, wrestling and trying to
figure out what | could do, I’ ve gotten
together with the Huaorani and with
some friends and we have started
“ITEC”, Indigenous People's
Technology and Education Center.
The purpose isto provide the tools,
technology, and backup support to
help peoples like the Huaorani reach
their own people— something like
JAARS isto Wycliffe. That’'s some-
thing that is sadly lacking for
indigenous peoples.

They can't, in most cases, use the
exact technology that missionaries use
because they are unable to support, op-
erate, and maintain it. But they never-
theless need similar tools. So it just

needs to be an appropriate technology
adapted to their situation. Then they
need to be taught how to useit to
spread the Word to the many non-
believers.

MF: Sothrough ITEC you're
trying to apply some of the technolo-
gy from the outside to indigenous
Situations?

Steve:  Yes, we're currently using
the dental equipment, solar powered
radio transmitters, computers and the
airplane. Veteran missionaries were
scandalized when they realized that |
was taking in dental equipment that
the Huaorani were going to operate.
They thought it was irresponsible. But
those were people who had never been
out there and seen people suffering
when they’ ve got atoothache, and
then to have people just come and
yank their teeth out. We' ve got teenag-
ersthat don’t have enough teeth to
chew their food with.

People come on amost a daily ba-
sisto get their teeth worked on there in
Nemonpade.(??) Recently, two girls
came over the trail wanting their teeth
pulled. And the Huaorani scolded
them and laughed at them, like they
were ignorant. They said, “Wedon't
pull teeth. Here we fix teeth. And after
we fix the teeth, then if they hurt, then
we pull them.” The girls had never had
their teeth fixed in their life. They
didn’'t even know what was involved.
They sat down and one of the people
gave them novocaine, and the son of
the first Huaorani Christian martyr,
drilled and filled these girls' teeth, and
sent them happily on their way; open-
ing the door to go to their village to
share the Gospel with them.

It'sworking. Some thingsthey are
very good at. They have great dexteri-
ty and have quickly learned how to
drill and fill teeth. | availed myself of
their services onetime when | cracked
atooth. But learning how to fly an air-
planeisahuge step.

Trying to teach them how to navi-
gateisachallenge. When | tried to
teach one of them how to navigate, |
kept trying to say, “ Okay, you go
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straight from here over to there.” But
in the Huao language, they have no
concept of straight. Trailsaren’t
straight. Riversaren’t straight. Their
houses aren’t straight. Nothing is
straight. But the Huaorani want to do it
and they havethe vision for it.

MF: Isthere some way that peo-
ple can support what you are doing
without creating dependency?

Therewas alot of research and de-
velopment that went into getting the
airplane that they couldn’t afford. That
is something that people could help us
with financially. In the past, we have
never asked for fundsfor ITEC, be-
cause | have been real careful—real
scared, that it would open a Pandoras
Box of problems.

But now we are at the point where
we have working and proven proto-
types. Thanks to some dentists that
have helped us, we now have a dental
rig with the chair that also servesasa
medical examining table with the drill-
ing units—the whole thing. Two Wal-
Mart tire pumps serve as a compressor
and a generator to make the drill go.
The whole thing, including hand piec-
es, weighs about 25 pounds and costs
$600. It's fully capable of being trans-
ported in the Huaorani’ s little airplane
or on somebody’ s back.

These are the kinds of tools that the
indigenous peoplesin frontier areas
can use to create the credibility that
they need to share the Gospel with
their own people.

As Christians we must give them
that privilege of reaching their own
and end the devastating practices that
have created dependency among the
Huaorani and thousands of peoples
like them all over the world.

Seve Saint and his family maintain
aUSbasein Ocala Florida. For more
information on Steve Saint’s work with
the Huaorani, ITEC and tours, you
may reach them on the WEB at:

http:\\www.i-tecusea.org

or call 352-694-1998
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